Les chercheurs de l'antiquité trouvent, de plus en plus, un champ riche des possibilités de recherche lors de l'interaction avec l'archéologie. Comment ce processus se reflète dans sa
carrière universitaire, en tant que spécialiste de l'antiquité classique et conservateur?
R:
The ancients used this expression: "to explain Homer through Homer", that is, limit one's research to a very narrow field. A philologist or a historian of the Greek and Roman antiquity may limit his research field to the ancient authors, but the risk is that of lacking of fresh resources for new discoveries. Many historians make a large use of epigraphy and/or papyrology; several of them resort to numismatics, whereas philologists are more rarely involved in these parallel disciplines. Archaeology is often the research field of different researchers because it requests a specific training and, above all, a sort of vocation, or, at least, love for objects and monuments. Moreover, there are different kinds of archaeologists, namely those who carry out their research in libraries and museums, and those who love digging and working on the field. Several archaeologists are able to do both, but cross-border researchers are few, who dare pass from archaeology to history or philology, and vice-versa. I had the chance of being one of them and I profited of my studies in philology, epigraphy, and history for interpreting many difficult and puzzling texts on magical gems. This is a typical research field where competences from different sciences are requested. It were requested, to tell the truth, also the knowledge of Egyptology and Semitic languages, and this is not my case. Other archaeological approaches prove often helpful for both historians and philologists. At present, the specialists of ancient religions are profiting from archaeology in order to contextualize cults, sacrifices, magical performances, cultic places… This a proof of the benefits which an interdisciplinary research can produce. Avisseau, the conservator of the glyptic collection, and the director, Michel Amandry. We were happy with this project and I started with my long-lasting work. I spent many weeks in Paris to photograph and study every piece. Other gems, unknown to Delatte and Derchain (the previous editors of the collection) were taken into account, new readings occurred to my mind, and some connections between different specimens allowed better readings.
En 2014, vous avez publié le livre «Les intailles magiques du département des Monnaies
The work of writing and editing lasted long, but the time was also an opportunity for improving my work. I also profited from my visits in Berlin and Ann Arbor where I could see and study the local collections of magical gems.
Les enquêtes et les recherches sur les croyances et les pratiques de la magie dans l'Antiquité sont des questions qui ont suscité un grand intérêt parmi plusieurs chercheurs. Les oeuvres classiques et modernes explorant le thème ne se limitent pas à la recherche dans le domaine de l'histoire, couvrant des études d'Anthropologie, d'Archéologie, de Sociologie et des études sur religion. À votre avis, à quoi est due cet intérêt dans les études de la magie et des pratiques magiques dans l'Antiquité?
R: It is true that, since the publication of the Greek Magical Papyri in Translation (1986) and of the volume Magica Hierà (1991), the number of studies in ancient magic gew up enormously. The translation of the Bible and its publication by Gutenberg had a similar effect (si licet parva maioribus componere). I think that the major impetus towards this research field occurred because many scholars realized that new discoveries are possible in this submerged part of the ancient culture. Like an iceberg, ancient magic is an existing but still largely unknown domain. In the past, ancient magic was despised because the related objects are ugly, the texts and symbols were often written by almost illiterate people and filled with mistakes, solecisms, and weird things. Now several clues have been discovered in order to understand a different logic, some peculiar thoughts and combinations between different cults, different domains of nature, different cultures. In this period, one could suspect that we are decifering a hidden cultural treasure. These are several reasons why ancient magic represents a shared interest among many scholars and many readers. Obviously, the reading of texts has been the major concern. Only few pieces bear semitic inscriptions and, in this case, I have been helped by Christophe Batsch and Roy Kotansky. In particular, one gem was baffling every effort (no. 519) and Roy was able to recognize the mistakes and finally to read the 5 lines of Hebrew words.
La publication du livre «Les intailles magiques du département des Monnaies, Médailles

L'étude des amulettes et de la nature magique des objets nous permet ouvrir une fenêtre sur la piété et la croyance populaire dans l'Empire Romain. Quelles sont pour vous les possibilités offertes par les études d'artefacts magiques et d'autres objets de la culture matérielle comme un document dans l'enquête de la religiosité dans l'antiquité gréco-romaine?
R: Magical objects tell a story of private beliefs, sometimes of hidden or even forbidden religious practices. Olympus and "classical Greece" were often distant from the life of 
Des gemmes et des objets de caractères magiques ne sont pas traditionnellement d'objet d'attention des savants classicistes, qui ont considéré les objets et la magique que les revêtait bien coupée de la religion traditionnelle des anciens. Dans quelle mesure l'introduction des artefacts magiques comme sources historiques a renouvelé l'historiographie sur la vie quotidienne dans l'antiquité?
R: Nowadays almost no one among the scholars of Greek and Roman religion distinguishes between religion and magic. We are, instead, engaged in reconstructing why we are used to classifying one or another phenomenon as magic or religious. Research is focussing now also on us ourselves, on our European thought, on Christian thought as different from pagan thought. The subject proves as interesting as the object in a research in ancient magic. We have already got rid of ancient prejudices concerning primitive thought as inferior to the modern one, and now our effort is that of getting rid of our modern, European mentality in order to face the ancient magic from different points of view, as nearer as possible to the mentality of the ancients. shared beliefs, and social rules, and very rarely we have at our disposal such a good and detailed knowledge of the environment wherein magical arts were practiced. The best use of a sociological approach has been that of Faraone in his book on ancient love magic.
Des croyances, des pratiques, des symboles, des textes et des artefacts magiques, ne sont que devenus des objets d'étude à partir des réflexions de
In the past I was engaged in the study of Gnosticism (From Jewish Magic to Gnosticism) and the involvement of many gnostic leaders in what was deemed to be magic. The polemic between "orthodox" Christians and members of gnostic sects resorted to the charge of magic as the opposite of religion, and this was important to the birth of our idea of magic as the contrary of religion. But this is not the real nature of things but the result of a doctrinal (and also political) polemic. R: Universities and professors are able to improve the knowledge of an archaeological site; they can also help to preserve them, but the task of inviting and encouraging the citizen to know them, to know history and art is shared with the administration of the cultural heritage and the territory, that is, the Soprintendenze, the Comuni and the educational organizations, such as elementary school, high school (at least in Italy). Specialists of archaeology should be aware of their task in front of the society and are invited (or should be invited) to explain quickly, after the excavation, clearly, and possibly with simple words what the meaning of their discoveries is. How our knowledge of history, of art, of culture is affected by the new discoveries. Unfortunately not always they are up to the task, and not always the supporting organisations (such as Universities, Soprintendenze, Municipalities…) allow them to work in a suitable and satisfactory way.
